Lesson 35- Ist Kings 22 End

15T KINGS

Week 35, chapter 22 END of 1% Kings

Thisweek we conclude our extensive journey through the book of 1% Kings and when we meet next time we will start

the book of 2" Kings. Remember when we do, however, that thereis no actual division between these two books; the

divide was artificial and 2™ Kings simply continues without delay from 1% Kings. That said, thereis one aspect of 2nd

Kingsthat is noticeably different from 1¥ Kingsand it isthat 2 Kings focuses mostly on the Kings of Judah, while 1%
Kidngs has focused primarily on the Kings of Israel. Thereisgood reason for that and we'll discussthat when we start

2" Kings.

Wefinished up thelast lesson with one of the few remaining true prophets of Y ehoveh that still remained in the
northern kingdom of I srael, being summoned to prophesy before King Achav of Israel and King Y'hoshafat of Judah.
Mikhayahu was brought from his prison cell to the threshing floor just outside the gates of Samaria at the behest of
King Jehoshaphat, who was skeptical of the 400 prophetsthat King Achav had produced to essentially rubber-stamp
his plan to attack the city of Ramot-Gilead.

Ramot-Gilead was a city located east of the Jordan River and along the critically important traderoute known asthe
Kings Highway. It was currently in the hands of the king of Syria, and thisking had no intentions of turning it over to
theKing of Israel. Likely it was King Achav's goal of acquiring Ramot-Gilead that wasthe premisefor arranging this
state visit of Jehoshaphat, King of Judah. By winning this city back in ajoint effort, it would be of substantial
economic benefit to both kingdoms. Yet, Y hoshafat was well awar e of just how far away from Y ehoveh and into idol
wor ship that Achav had led his people. So when Jehoshaphat wasreluctant to seal the agreement to establish an
expeditionary military forcewith Achav unlessthe Lord was consulted first, Achav naturally called upon hiswilling
group of false prophetswho would tell the king anything he wanted to hear.

When Jehoshaphat proved to be unconvinced with the unanimous pronouncements of easy victory by these 400
prophetsand their leader, Tzidkyah, Jehoshaphat asked if therewasn’t an old-school prophet of Yehoveh still around
and Achav grudgingly admitted that there was one. But not surprisingly this prophet wasimprisoned because the last
thing any dictator wantsisfor thetruth to get out. And King Achav wanted nothing to do with this old-school prophet
of God because all Mikhayahu ever seemed to bring to Achav was a divine message of war ning, chastisement and
judgment.

We concluded by discussing that when boiled down to its basic elements, the reality isthat King Achav didn’t want to
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hear thereal Word of God, he preferred something that sounded like the Word of God but was morein tune with the
political correctness of his era. He wanted a word that was mor e flexible and accommodating to his prefer ences and
plans. Unfortunately, modern Believersareliving under the same cir cumstances when today many of our mainstream
chur ches professthat they are teaching the Word of God, when in fact they are teaching doctrines of men that
purport to reflect the Word of God. And these teachings mostly tell the congregation what they want to hear.

Let’sreread of portion of 1% Kings chapter 22.

RE-READ 1°" KINGS CHAPTER 22:13 —end

We have discussed Holy War in the past, and how Holy War isNOT war that iswaged by someone who merely thinks
that they have a good piousreason for engaging in such a conflict (such asthe Crusades). Rather Holy War iswar that
is specifically ordained, or perhaps openly sanctioned, by Yehoveh. | think that while onereason that Y’ hoshaphat
King of Judah wanted to inquire of the Lord’s prophets about Achav's proposal to attack Ramot-Gilead isthat it was
typical of kings of that erato want to know in advance what the outcome would be (and this was accomplished by
divination). But another reason isthat Jehoshaphat needed to know if thiswas Holy War or not; the difference
between Holy War and other kinds of war iscrucial.

Since the book of 1% Kings tends to focus on the wicked and godless kings of the northern kingdom, we can lose sight
of thefact that the kings of Judah (though hardly perfect) still called Yehoveh their God, and maintained the L evite
priesthood and Temple Wor ship at Solomon’s Temple. The Torah was till their civil law code and to varying degr ees
Judah’skings sought to follow it. Y’ hoshafat was seen asarelatively good king, and his actions hereindicate that.

Y et one of the questions that scholar s openly ask iswhy a Torah knowledgeable person like King Jehoshaphat would
hear God’strueword from Micaiah that to attack Ramot-Gilead would result in a humiliating loss, but yet he went
ahead and did it anyway? And thereisreally no strong Scriptural indication that God saw Jehoshaphat’s
participation in the battle as disobedience. Thusit seemsto methat what we see hereisthis: asaresult of Micaiah’'s
prophetic utterance it became clear to Jehoshaphat that this battle against Ramot-Gilead was NOT Holy War. God
neither ordained nor sanctioned thiswar. On the other hand, God did not prohibit it; He merely warned that the
outcome would be a serious setback.

CIB 1 Kings 22:17 Then he said, "I saw all Isra'el scattered over the hills like sheep without a shepherd;
and ADONAI said, 'These men have no leader; let everyone go home in peace.™
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In fact, the final words of Mikhayahu state that the defeated armies of Israel and Judah will return homein shalom.
You don’t return homein shalom if you have a problem with God. Soto beclear: it isnot that God is necessarily
against war that isnot Holy War. Rather it isthat Holy War has an entirely different purpose, and that God isthe
actual Warrior Leader of Holy War, and thusHoly War isfought under a different set of rules (called the L aw of
Herem) than regular war.

What Jehoshaphat discovered from Mikhayahu isthat the battle for Ramot-Gilead was not Holy War and so despite
the warning that the outcome would be a disaster, Jehoshaphat remained hopeful that somehow the joint for ces of
Israel and Judah might come out with a victory; and thusthetreatment of the all-important spoils of war would be at
Achav' sand Jehoshaphat’ s discretion. They could keep the spails of war, keep the city of Ramot-Gilead intact and use
it for economic benefit, and suffer no consequences from God. Had it been Holy War, the spoils would have become
God’s holy property, and the city would haveto have been burned. Entirely different outcomesaren’t they?

But after Mikhayahu had finished prophesying a military loss, King Achav merely insisted that he was only lying
because he had such personal animosity against the king. But then the other shoefell: startingin verse 19 the old
prophet tells of avision that isgiven in parable-like fashion. And he makesit clear that despite Achav'sinsistence that
the words spoken against Achav were Micaiah's, in fact what isbeing spoken isfrom Yehoveh. It isindeed avery
strange vision/par able and is set in Heaven with God deciding upon how to deal with thiswicked King Achav.

InthisparabletheLord isacting like a typical earthly king. Heis sitting on Histhrone surrounded by Hisroyal
council. Theterm used for those surrounding him isthe host of Heaven, or in Hebrew tsava ha' shamayim. In this
context it is speaking of angels. Because the L ord had sentenced Achav to diefor hisinvolvement in Navot’s murder
and theft of hisancestral land, the only thing that remained wasto decide how and when the king's death sentence
would be carried out.

So since Achav is considering going on this military excursion the Lord has determined that thiswill be the time when
thekingisto die. So the question asked is, “Who will entice (or lure) Achav to decide upon going to war at Ramot-
Gilead, so that he can diethere’. Thereisadiscussion among God and his heavenly hosts and various suggestions are
put forward but finally a spirit (a ruach) volunteered to be the oneto entrap the king.

When the Lord asked how the spirit would accomplish this, theruach said he'd do it by putting a deceiving spirit into
the mouths of those 400 false prophetsthat wer e advising King Achav. And the Lord agreed and said, “ Go”. So, says
Mikhayahu, that is exactly what has happened.

A parableisa metaphor, wrapped into a story, that creates a good illustration that is designed to be easily
remembered or that helpsto reveal a difficult concept. This parable wasinstantly understood by all involved and it
infuriated the chief of the 400 false prophets, Zedekiah. But before wetalk about hisreaction let’slook at a couple of
points. First, the deceiving spirit isnot to be taken as Satan. Thisis not a demonic spirit, so God is not sending a
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demon to the false prophets. Rather, because thisis a parable the deceiving spirit isa metaphor and it ismeant to
per sonify the spirit of prophecy. Only this spirit of prophecy isthekind that appealsto the yetser ha-rah (the evil
inclination) that is built-in to all humans. And thisevil inclination of the false prophetsis being intentionally and
divinely energized so that God’s death sentence can be carried out on King Achav.

Second isthat it’salmost asif Achav is committing suicide. He is on the one hand unknowingly being lured into this
battle, but on the other he has been specifically and publically warned that if he pursuesthis cour se of action it will
result in hisdeath. Yet he chooses to ignor e the warning and go to battle. Mikhayahu’ s parable could have been
equally applied hundreds of years earlier to the Pharaoh of Egypt who had refused to let God’s people go until his
country was decimated. And even though calamity upon calamity befell Pharach, and his own advisorstold him NOT
to keep fighting the God of the Hebrews, at times God sent a deceiving spirit to the Pharaoh that hardened hisresolve.
But now the Pharaoh hardened hisown evil inclination, chased down the fleeing | sraelites, and the end result for
Pharaoh was similar to Achav's.

Thusin thissituation, while the evil inclination of King Achav and hislying prophets had been stimulated by a spirit of
deception, Micaiah’s yetser ha-tov (good inclination) was stimulated by a Holy Spirit, and thus hetold thetruth; he
delivered God’s Word accur ately even under severethreat of personal harm or execution.

Soin verse 24 Zedekiah, leader of the false prophets, isenraged at being told that he has but pronounced thelies of an
evil deceiving spirit; essentially used as a dupeto draw King Achav to the just sentence of death that theLord
pronounced upon him back in chapter 20 verse 42. The slap on the face was meant to shame Mikhayahu; such a slap
in public often brought about an ensuing murder because in the honor-shame based society that all of the Middle East
was (and mostly still is), one of the few ways availableto get one’shonor back isto the kill the one who shamed them.
Interestingly Zedekiah’s argument was one of belittling and discrediting Micaiah by saying that his own power s of
prophecy were superior. Thusthe dap on the cheek wasto humiliate and put Micaiah in a position of being seen asan
inferior prophet to Zedekiah.

But Zedekiah's action was of itself an indictment of his character and indication of hisfalseness. It showsthat indeed
that the sour ce of hiswords and deeds was his evil inclination. In its plainest sense of these passages Zedekiah was a
deluded charlatan. Mikhayahu’ sresponse wasto tell Tzidkiyah that soon he would be running and hiding; meaning
that because prophetswho arewrong in their prophesies arekilled (thisis so even among pagans) and it wouldn’t be
long until that was Zedekiah’sfate.

Both Kings Achav and Y’ hoshafat wer e witnessing all that happened and the infuriated King Achav ordered
Mikhayahu back to hisprison cell to betreated severely and to befed only bread and water and a bare minimum of
that. But the old prophet’sresponse wasto statethetruth; to state what the Torah states: if the king comes back alive
(hereturnsfrom Ramot-Gilead in shalom like therest of hismen are going to) then it is Mikhayahu who has not heard
from God and isthe false prophet.
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Let merub abit of salt into awound that | have opened up on a number of occasionsin Torah Class. | want to dwell
on it alittle becauseit is something that runs rampant among modern Christiansand it isa matter of spiritual well
being and harmony with God. For some reason a few well-meaning people who become properly enamored with
God’'sWord tend to get carried away and think they are now the bearers of God’sdivine oracle. Over and over they
make startling pronouncements (sometimes very pleasant and welcome) of coming events, claiming to have special
divine knowledge that has been divulged only to them. They will tell of people who will do certain things, predict
calamities and are quite fond of telling othersthat the Lord has given them something to tell you. Only when some
time has passed and you look back, the overwhelming majority of these prophesied events and calamities never take
place. But thisfact never seemsto deter those who consider themselves as prophets; they’ll just keep doing it.

And have you ever noticed that thetrue prophets of the Bible never seem to have very happy lives? They invariably
become outcasts or dieterrible deaths because what God usually hasto say through them isnot, “ Just wanted to tell
you all that you'redoing a swell job.....keep it up!” Rather it isalmost alwaysto har shly chastise and warn of the
people’ sor the king swicked ways and of God’ s displeasure with it and what He’' sabout to do about it. Things
people don’t want to hear; thingsthat people vehemently deny and naturally get exceedingly mad at the messenger.
So | can tell you that | have NO interest in being a prophet and for the life of me don’t know why anyone would want
to bea prophet.

| tell you thisnot to embarrass or condemn, but rather to caution of the great danger you put yourself in (if this
describesyou). Aretheretrue prophetstoday? Yes, | think there must be (although I’'ve never personally met one).
TheBiblical definition of atrue prophet isonewho actually hearsfrom God and thusit isinherently impossible for
them to ever be wrong (whether in substance or in timing). The Biblical definition of a false prophet iswell portrayed
in Mikhayahu’s vision/par able that says a spirit of deception is put into the mouth of a false prophet, not an
enlightened word from the Lord. A false prophet is a self-declared prophet, not one who was chosen by the Lord. And
we all are awarethat the Biblical penalty for daring to be a false prophet isdeath. How do we tell the difference
between atrue and a false prophet?

Deut. 18:21-22 CJB

21 you may be wondering, 'How are we to know if a word has not been spoken by ADONAI?"

?2\When a prophet speaks in the name of ADONAI, and the prediction does not come true- that is, the
word is not fulfilled- then ADONAI did not speak that word. The prophet who said it spoke
presumptuously; you have nothing to fear from him.

Have you ever prophesied a word to someone and claimed that it’sfrom God? Do you have the courage of conviction
to say, asdid Micaiah, that if what you say doesn’t happen then you are NOT a prophet of God? Did your prophecy
cometrue precisely asyou spokeit? If not then you were acting as a false prophet even though that was probably not
your consciousintent. I n fact, the Rabbisare near unanimousin saying that the Zedekiah of our story was convinced
in hismind that he WAS a true prophet of God. Hedidn't think he was telling a falsehood when he told King Achav
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that hewould bevictoriousin battle, he completely believed it. Asthe parable says, he believed thelie of a false spirit
and so was, himself, completely taken in. But the Lord doesn’t do that to histrue anointed prophets; only to those self-
appointed oneswho, no matter their sincere attempt to do good, never had the divine authority of a prophet in the
first place.

Despite all they saw and heard Achav and Y’ hoshafat took their armiesto Ramot-Gilead and attacked. But Achav, that
double-minded coward, wasn’'t completely deaf so he decided that just to hedge hisbets he'd wear a disguise when
they began the fighting so that they enemy didn’t know hewas I srael’s King. But, he also advised Jehoshaphat to go
ahead and show up in hisroyal robes! Hard to believe that the King of Judah couldn’t see that he was being set-up as
living decoy by Achav. It seemsthat the Syrian army had a standing order when they went into battleto make a bee-
line towar dsthe enemy’s King and take all measures necessary to kill him as soon as possible. It wastypical in that
erathat when the king waskilled in the battle the army got scared and scattered. Achav knew of thetactic;
Jehoshaphat knew it. So why Jehoshaphat ever agreed to be a visible target while Achav blended in with thetroopsis
hard to fathom except that he may have taken Mikhayahu’s prophecy to heart that if any king would bekilled that
day, it would be King Achav.

And sure enough verse 32 hasthe Syrian chariot commanders spot King Y’ hoshafat, assume that he was the King of
Israel, and chase after him. No doubt because only a few months earlier they had been allieswith Achav and Israel in
awar against Shalmaneser, King of Assyria, the Syrian chariot commander srecognized right away asthey closed in
for thekill that the one wearing theroyal robeswas NOT Achav, so they pulled off and continued their hunt for the
real king of Israd.

But God’sprovidenceisnever denied. As Achav wasriding around in disguise in his chariot a nameless Syrian soldier
shot an arrow at random towar dsthe crowded battlefield and it struck the only unprotected spot not covered by King
Achav' sarmor. Hewas mortally wounded. The rest of the story isgruesometo be sure. Asthe king'slife blood
uncontrollably leaked from his body all over the now dippery chariot floor, and as he grew weaker and weaker, his
chariot driver literally tied him up to thefront of the chariot so that the | sraelite troops could see him and think he
was still ableto fight and lead. The driver well under stood that if the soldiers knew he was dead or dying, they would
losetheir courage and flee towards home.

All battles ended at sundown, because no one could seeto fight in the dark. So as night fell, the word spread through
theranksto run for home; the king was dead. Mikhayahu’s prophecy cametrue exactly as he foretold it; Zedekiah
and his 400 prophets wer e outed asthe false prophetsthat they were.

When the | sraelites brought his cor pse back to Samaria, the king was given a proper burial. But in a sign of thefilth
and abomination that God viewed Achav as being, his chariot was cleansed of itsblood at the place wher e the whores
of Israel bathed. Thewild dogs cameto lick at the king's gore that had been washed off of theroyal chariot. And all
thiswas also a prophetic fulfillment of Elijah’s prophecy that although Achav wasto die and have hisbody thrown
into Navot’s vineyard, God would be merciful and instead have this happen to Achav's son (1% Kings 21:19 and
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21:29). In other words, Achav would die but hewould receive an honorable burial; in some later year s his son would
also die but he would not be so fortunate asto have a respectful burial. Instead he would be dumped unceremoniously
into Navot's former vineyard to be eaten by scavengers.

Verse 39 beginsto wrap things up for this era of the Kings and so the last several versesarefor housekeeping
purposesto tie up some loose ends. We're reminded that much morethan isrecorded here about King Achavis
written down in thelong lost Annals of the Kings of 1srael. And that his son Achazyah was his successor.

Asistypical of the book of Kings, King Jehoshaphat of Judah isnow listed and thisis so hisreign can be put into
synchronization with thereigns of the Kings of Israel. And we find that Jehoshaphat began hisreign (or morelikely
co-reign with hisfather Asa) in the 4" year of King Achav'sreign. Let me pauseto say that it was quite typical for a
king to name his successor some year s before he died; and once he did that, there was a sort of co-regency occurring
in which both men were consider ed as kings. Of cour se the father was senior and carried the most authority for as
long as he was able. We even saw thiswith David and Solomon. So when we look at a chart of when it issaid that
person became king, and who he took over from, often time the numbersdon’t seem to make sense. But that is
because as often as not there was an overlap as a king and his son ruled simultaneously for anywhere from a few
monthsto a few years.

We aregiven further information that Y’ hoshafat was 35 year s old when he assumed the throne and that heruled for
25 years; heispraised hereand in the book of Chroniclesasarighteousking. Even so hewasonly 60 years old when
hedied. Not terrible, but not along life span usually ascribed to a leader who led with great piety. Heisgiven the
accoladethat helived in the manner of hisfather Asawho followed in the ways of the Lord. Heisgiven one particular
black mark in that he also continued to allow the existence and use of personal bamah, high places, in his kingdom of
Judah. Thisisreferring to shrinesand altars of sacrifice. But the reason that thiswasn't considered astoo terribly
seriousisthat these wer e bamah to wor ship Y ehoveh; these weren’t pagan altarsto bow down to pagan gods. Yet,
these were not authorized altars of sacrifice asthe Jerusalem Temple was the only place where sacrificeto Yehoveh
was to occur, and the Temple at thistimewasin full operation. Even so thisblack mark isbalanced out in that herid
the kingdom of cult prostitutesthat hisfather King Asa had allowed to continueto oper ate.

We're also given theinformation that at the beginning of Jehoshaphat’sreign, therewasno king in the neighboring
kingdom of Edom. That isbecause at thistime Edom was a vassal state operating under the authority of Judah, and
King Asa had assigned a prefect or governor over Edom. But at some point Jehoshaphat decided to allow Edom to
have a king (no doubt an Edomite), probably to quell some growing dissatisfaction of the Edomite people of being
ruled by a Judahite. Thisinformation isincluded because it affects what we lear n next.

Jehoshaphat had entered into somekind of joint seafaring venturewith King Achav's son Achazyah (obviously some
years after Achav'sdeath at Ramot-Gilead). The goal wasto build and sail some lar ge Tar shish-class ships. This ship
building venturetook placein Edom, on the shore of what is called today the Gulf of Agaba. It isvery near the
moder n Israeli port city of Eilat. Thismerely provesthat there had been an extended period of peace and alliance
between Achav and Jehoshaphat quite sometime beforetheill-fated attack of Ramot-Gilead and it continued well
after Achav'sdeath. But what is missing from this account isthat Achazyah was every bit as evil as his parents, and
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God was very unhappy with Y’hoshafat for collaborating with such wicked people (even though they wer e fellow
| sraelites). We find thisin 2" Chronicles:

2Chronicles 20:35-37 CJB

35 |t was after this that Y'hoshafat joined up with Achazyah king of Isra'el, who was acting very wickedly.

% He joined together with him to build large ships capable of going to Tarshish; they made the ships in
'Etzyon-Gever.

3" Then Eli'ezer the son of Dodavahu from Mareshah prophesied against Y'hoshafat: "Because you joined
yourself with Achazyah, ADONAI is wrecking your project." And the ships were wrecked, so that they
couldn't go to Tarshish.

Interestingly, after the Tar shish shipswere destroyed Achazyah approached Jehoshaphat for another and different
joint ventureinvolving ships, and it was that Achazyah would supply sailorsto help man whatever ships Jehoshaphat
already had befor e the Tar shish ship disaster. What advantage that might be to Jehoshaphat is not recorded, but what
we do seeisthat he declined the offer. The Rabbis say that it was because he took to heart the Word from the Lord
that the prophet Eli’ ezer had pronounced and knew he should no longer associate economically with the king of the
northern kingdom.

After Y hoshafat died, his son Y’ horam succeeded him.

In another effort at synchronization, we aretold that Achazyah (son of Achav) become King of Israel in the 17" year
of Jehoshaphat’sreign. But Achazyah was very evil and heruled only 2 yearsbefore hisaccidental death. Heis
described as having lived the way all of the kings of Israel had since Jer oboam; that isthey all did what was evil in
God’seyes. And astheleader of Israel heled his peopleinto sin, and thus God’s anger, by wor shipping and serving
Ba'al (hismother’s god).

And sothe stageis set for the next round of Kings of | srael and of Judah. But what we're going to find isthat there
will be only a few more kings of | srael before God finally acts on a national basis and allowsthe king of Assyriato
overrun the northern kingdom and send them into exile all over the Asian continent. It isfrom this event that will
eventually come the legend of the 10 lost tribes of I srael. However Judah will survive for ailmost 150 year s after |srael
isgone, and so will have alonger continuouslist of kings of Judah.
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Thisendsthe book of 1% Kings.
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